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Thanks for inviting me to the congress on Anima Mundi. This Jung´s concept which Hillman 

elaborated is very close to my heart.  In this concept the world around us has its own soul. I also like 

Henry Corbin´s theory called Mundus Imaginalis which Hillman connects with the Anima Mundi 

concept. Henry Corbin draws from Sufi mysticism speaking about the Mountain of Qaf on the horizon 

of our world. Now this room is our horizon and the Mountain of Qaf. We cannot see behind its walls. 

However in Henry Corbin´s theory there is a mythological world behind the Mountain of Qaf. Let´s 

say here and now there is an archetype of human circle concentrated around an idea like around a 

fire.  Further on Sufi mysticism says “If you are Khezr, you also may pass without difficulty through 

the mountain of Qaf“. Khezr is a mythological character but Corbin does not interpret Khezr as a 

particular character but as a particular state of mind which is personified.  

So much for a short introduction and now let´s move beyond the 

Mountain of Qaf, to the timeless place without a place, where Jung 

met Izdubar. Jung went to the East to seek the light of wisdom and 

Izdubar went to the Western lands to seek the immortal land or the 

sea, “where the Sun goes down to be reborn.” (RB Cap.viii 35/7)  

However Jung poisoned Izdubar telling him that there is neither such the land nor the sea because 

“the Earth is round and moreover it turns around the Sun.” (ibid, pict.1) Later Jung healed Izdubar 

diferentiating two truths: “Our truth is that which comes to us from the knowledge of outer things. 

The truth of your (Izdubar) priests is that which comes to you from inner things.” (RB Cap.viii 37/8) 

This was Jung´s stroke of genius. Let´s imagine 

Jung´s time. This was the turn of the 19´s and 20´s 

centuries when the industrial revolution was going 

on and our scientific worldview definitely 

captured our worldview and the old religious 

worldview was descending as a relic of the past. In 

art the Symbolism prevailed at that time. See the 

Symbolism picture illustrating Fauns Running 

away from the Automobile by Beneš Knüpfer. 

(pict.2) Even before that Nietzsche had written 

about the death of God. The mythological world 

was under a threat to be lost and this Jung´s stroke of genius literally smuggled the live mythology 
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into our modern science placing it in collective unconsciousness as the inner truth of Izdubar priests.  

However, due to this smuggling the Anima Mundi was displaced from the outer world. Anyway 

nowadays this encounter of our scientific and the old religious worldviews is 100 years over and the 

two worldviews are separated to the extent that the developmental approach dominates in 

analytical psychology and the archetypal approach seeks for the lost Anima Mundi. 

Now come back beyond the Mountain of Qaf towards Jung and Izdubar and remember that Izdubar 

was seeking his death and rebirth, not his “resuscitation” as Jung did by differentiating two truths. 

Was not the place of Jung´s and Izdubar´s encounter just the place where Izdubar should have died? 

Imagine what would have happened if Izdubar had died there and how could he have been reborn? 

Keep in your mind that the geocentric worldview was as objective and “outer” for Izdubar priests as 

heliocentric worldview was objective for Jung.  If we considered our scientific worldview to be a 

mythology, in which myth we would live nowadays?  

From time immemorial the cosmogonic myths have been repeated on New Year´s Eve. Nowadays we 

do this unconsciously making fireworks repeating Big Bang.  Big Bang theory is the most common 

cosmogonic myth nowadays. What does it mean on a symbolic level? Does it refer to our dogma of 

never-ending growth and expansion of our civilization? (pict.3)  

Fireworks Big bang (astronomie.skyrock.mobi)

What does the switch from geocentric to a heliocentric system symbolically mean? Does it mean that 

our Solar Hero is not on his way anymore but he is stagnating in the center of everything and 

everything revolves around him as around a man in contemporary world? We can say that 

polytheism and monotheism was replaced by “humantheism” as I call it. (pict.4) 
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In contrary to Jung´s “systema munditotius”, if we look at above mentioned mandalas the quadrature 

is missing there. The quadrature symbolizes the aspect of the Earth and its directions. (pict. 5) 

 

 

In our postmodern age even the Origin of Cartesian Coordinate System is not clear. It is possible to 

position the Origin into whichever point in the Universe. It means that each of us can be the Origin 

around which the Universe revolves. Hand by hand with losing the 

Anima Mundi we are losing sensitiveness for our Earth and we move 

into virtual reality of which we are the actual Creators. (pict.6) 

Nowadays we can watch myths and the alchemistic process etc., on TV news without realizing its 

meaning: 

Is it possible to compare the fall of the Berlin wall with releasing of the World Serpent Jörmundgandr 

before the Ragnarok? (pict.7) 

 

 

The serpent grew so 

large that it was able 

to surround the Earth 

and grasp its own 

tail…. When it 

releases it´s tale, 

Ragnarok will begin 

(Wikipedia) 
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Fall of the Berlin wall (1989) 
Rune stone: Jörmundgandr 

7 

6 

Jung: Systema munditotius 
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During Ragnarök: Surtr moves from the south as ISIS today (pict.8) 

 

Surtr moves from the south 

with the scathe of branches: 

there shines from his sword 

the sun of Gods of the Slain 

Dronke (1997:21). 

 

 

Does Cronos of our contemporary culture devoure his children… (pict.9) 

 

 

Cronus overthrew his father and ruled during the 

mythological Golden Age, until he was overthrown during 

Titanomachy by his own son Zeus and imprisoned 

in Tartarus. 
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P.Rubens: 
Cronus devouring one of his children 

Syrian refugee boy, working in a factory in Istanbul, Turkey  
Foto REUTERS - MURAD SEZER 
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… which are trying to overthrow him today? (pict.10) 

 

Later during Titanomachy,  

Cronos´s son Zeus overthrew Titans 

 and imprisoned Cronos  in Tartarus. 

 

 

Another example is this alchemistic text that looks like if it was ISIS propaganda. (pict.11) 

 

 

S. Trismosin: Splendor Solis (The VI Parable) 

Rosinos relates of a vision he had of a man 

whose body was dead and yet beautiful and 

white like Salt. The Head had a fine Golden 

appearance, but was cut off the trunk, and 

so were all the limbs; next to him stood an 

ugly man of black and cruel countenance, 

with a bloodstained double-edged sword in 

his right hand, and he was the good man's 

murderer. In his left hand was a paper on 

which the following was written: "I have 

killed thee, that thou mayest receive a 

superabundant life, but thy head I will 

carefully hide, that the worldly wantons 

may not find thee, and destroy the earth, 

and the body I will bury, that it may 

putrefy, and grow and bear innumerable 

fruit." 

W.Trubner:Combat of the Titans 
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Doesn’t the contemporary “Zeus” abduct the refugees’ animas like he abducts Europa in 

mythological time beyond the Mountain Qaf… (pict.12) 

Europa seduced by Zeus in the form of a bull, 

who abducted her from Phoenicia (today´s 

Libanon) to Crete  

 

… and consequently refugees are on the journey to the Promised Land (pict.13) 

 

Exodus: Islamic militants have forced 
Yazidi residents to flee to Syria 
 / foto Reuters 

 

Exodus: Jews wanderings in the wilderness up 

to the borders of Canaan / Bible 

 

Hillman says Anima Mundi attracts our attention through pathological symptoms as different 

disasters are. All above mentioned mythological parallels are amplifications of the passage process, 

which I elaborated at the previous IAAP congress in Copenhagen. Is our world passing through its 

passage or transformation? Is the Anima Mundi coming back to the world? 

We can realize that the space in front of and beyond Mountain of Qaf is not separated but it is 

parallel and in close connection.  We do not have to “resuscitate” Izdubar separating the two truths 

but we can let him die for his rebirth in our outer reality, for bringing the Anima Mundi back into our 

World. Corbin argued with Jung emphasizing that imagination is taking place in front of our open 

eyes and not behind closed eyes. We can interpret our outer reality as if it was a dream, it means not 

in a causal way but in a symbolical way. Thanks to this symbolical attitude perhaps we get into 

Refugees on the Mediteranean sea  
on their way to Greece 

 

V. Serov:The Rape of Europa 
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Khezr´s state of mind and we will be able to pass through the Mountain of Qaf and discover Anima 

Mundi again. 

 Try to concentrate on some everyday life events and interpret them like it was a dream. Perhaps you 

can find many unexpected meanings. For example on my way to work I have experience crowded 

public transport to be an “over-karmic” space and how much stress is added to fare. That is why I 

started to prefer commuting by bike or by foot. On the way I can observe smog and dirt and plastic 

trash and dead animals under the flashy facades. How does it refer to our relationship to Anima 

Mundi today? 

Trying to mediate my experience to students I have developed specific technique of symbolic work: 

At the beginning the participants share their important dreams and live events. Then the participants 

paint or draw their crucial dream or event. The rest of important dreams and live scenes are 

completed with postcards from my collection. Later the participants create a common dream 

landscape in the group using their pictures and postcards. In this symbolic landscape the participants 

imagine the journey of their inner hero in four steps of antic tragedy: prologue, parodos, 

episodes and exodus.  Following this the participants choose an object symbolizing their hero and 

act the journey of their hero in the symbolic landscape. During the journey the participants 

personified by their symbolic objects meet, communicate one with another, they take their own 

ways, they visit similar places etc. This part of workshop usually instigates live conversation. The 

participants can pass through very deep and fragile moments of their lives in a very gentle and 

sensitive symbolical manner.   

Sometimes I do this workshop straight in an outer environment. For example we went up against the 

stream of a small river, we visited a tomb in a cemetery, and we went through a forest and 

descended into the cave. On the way back we took a dusty path and we visited a church before we 

got home. In all these places the imagination with open eyes and creative work were carried out. 

Obviously this particular workshop was focused on passage processes, Nekyia and symbols of death 

and rebirth.   

During the discussion I can show you several photos from these workshops.  Thank you for your 

attention.  
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